The present contribution continues a series of publications by the author dealing with the lexical evidence for some of the much-discussed problems of the genealogical subgrouping of Semitic. In the present article, specific isoglosses between Ugaritic and the Canaanite languages (notably, Hebrew and Phoenician) are accumulated and discussed, their total number amounting to ca. 80 lexical items. In the second, concluding article (scheduled for publication in the forthcoming issue of Sefarad), this evidence will be compared with specific lexical isoglosses shared by Ugaritic with Semitic languages other than Canaanite.
introduction
In an earlier publication by the present author (Kogan 2006a), an attempt was made to assess the relevance of the lexical data for the genealogical position of Ugaritic. More concretely, it was intended to use lexical evidence as a means of checking the validity of the hypothesis of the Canaanite affiliation of Ugaritic.
The analysis of the basic vocabulary from Swadesh wordlist did not yield any unambiguous result: ca. 70% of coincidences between Ugaritic and He brew look impressive at first sight, but most of this shared vocabulary belongs to trivial retentions from Proto-Semitic and is, consequently, of little value for genealogical classification. Certain or probable lexical innovations (semantic or formal) shared by Ugaritic and Hebrew proved to be extremely few.
However, it was clear from the very beginning that a conclusion obtained on the basis of Swadesh wordlist alone can only be very preliminary in the case of Ugaritic -a dead language with a restricted textual corpus. Not unexpec tedly, those Ugaritic terms which are qualified as trivial retentions from PS are also those which are the best documented ones, whereas other, potentially more diagnostic semantic slots of Swadesh list are either vacant or occupied by phi lologically uncertain items. In such conditions, the necessity of broadening the scope of the lexical evidence was indispensable. The results of such a broader investigation, which takes into account the basic vocabulary of Ugaritic as a whole, are presented below to the reader's judgment. 1 1. excluSive iSogloSSeS between ugaritic and canaanite languageS 2 1. ibr 'a stocky male animal (bull, horse)' (DUL 10).
y The meaning 'bull' derives from the parallelism with tr 'bull' (1.12 I 30-32, II 53-55) and rum 'aurochs' (1.10 III 20-21, 35-36). The meaning 'horse' is 1 Due to the space limitations and for the reader's convenience, the data have been split into two contributions. The present one will deal exclusively with Ugaritic-Canaanite lexical features. In the second one, scheduled for the next issue of Sefarad, lexical features shared by Ugaritic with other Semitic languages will be presented, followed by general conclusions. 2 In the presentation below, • will mark the philological section, which provides brief remarks on the attestations of the pertinent word in the Ugaritic corpus, ► will introduce exclusive cognates from Canaanite (or, in the corresponding sub-sections, Arabic, Aramaic and Akkadian), ▼ will mark the general discussion section. The only purpose of the philological section is to substantiate the meaning of the Ugaritic lexemes under scrutiny and the reliability of their textual attestation. Completeness of textual and bibliographic references has by no means been intended.
to the Netherworld! Away from the human, in weakness be exorcised ', Ford 2002b:155, 191-196) , for the latter v. 1.14 I 36-37 (il ... ab adm 'il ... father of mankind') and 1.3 II 7-8 (tm lim p y [ m] tmt adm at špš 'she smote the people of the seashore, destroyed the men of the east').
f Pho. dm 'man, person, someone' (DNWSI 13-14), Hbr. ādām 'man kind; individual man' (HALOT 14).
d The most transparent cognates of CC * adam-are known from ESA (Sab. Min. Qat.), where dm has a more specialized meaning 'servants, subjects' (SD 2, LM 1, LIQ 5) and functions as a suppletive plural of bd 'servant' (Stein 2003:66) . 13 A more general collective meaning is present in Tgr. addam 'men, people' (WTS 384) and Tna. addam 'humanity, mankind, everybody' (TED 1530), perhaps contaminated with the proper name Adam (cf. Gez. addām, CDG 7). Note, finally, Arb. adam-'skin' (Lane 36), which makes one think of Arb. bašar-'skin; people' < PS *baŝar-'meat, flesh' (SED I No. 41).
14 CC *adam-can thus be seen as a retention from PS *adam-'men, people', but still a rather specific one -note in particular the individual meaning 'man, person', unattested anywhere else in Semitic. y The meaning 'lord' is widely attested in the poetic corpus (paralleled by bl 'lord' in 1.2 I 17). The meaning 'father' is known from 1.24:33 (adnh, paralleled by umh, ih, atth), 16 as well as from the lexical list (= Akk. abu, Huehnergard 1987:48, 104).
f Pho. dn 'lord', dt 'lady' (DNWSI 15-16), Hbr. ādōn 'lord, master'
13 For a semantic parallel cf. Russian люди 'people', formerly used as a collective designation of household servants (SRJa 8 342).
14 Bauer (1914) did not pay enough attention to the fact that, attractive as it is, comparison between adam-and bašar-does not yield any meaningful output from the viewpoint of historical semantics. In the case of bašar-, we are likely faced with two independent semantic developments from an original meaning 'flesh, meat' ('flesh' > 'skin' and 'flesh' > 'people'). As for adam-, no original meaning 'flesh' is available, and the hypothetic shift 'people' > 'skin' (or vice versa) is rather hard to imagine. 15 The individual meaning is qualified as "late and sporadic" for Hbr. ādām in HALOT, but seems to be common (maybe even the only one attested) for Phoenician/Punic dm/adom (KrahmalKov 2000:32-33). 16 A special meaning 'father' for adn is thus justified (contra gzella 2007:531). Note, moreover, that according to pardee 2002:95 "In Ug. prose, adn normally designates the '(biological) father', not the '(political) father'," hence his translation 'to Yabnīnu, my father, say' for l ybnn adny rgm in 2.64:1-3 (contrast 'to my lord' in DUL 19).
(HALOT 13). Almost certainly unrelated is the logogram AD.DA.A.NI in the Amarna letters (Weippert 1974) . Nab. dwnh and JdA dwn(h) (DNWSI 16, DJA 29) are likely borrowed from Canaanite in view of -w-. The same is true of Plm. dth 'lady' (DNWSI 16).
17
d CC * adān-, competing with PS *bal-'lord', 18 likely represents an ex tension of a Lallwort for 'father', still preserved in Ugr. as ad (DUL 15) . 19 In view of the wide presence of similar kinship terms in many languages of the worldbut, remarkably, not in Semitic 20 -it is hard to decide whether the element *ad-is an independent Canaanite formation or an early loanword from a non-Semitic source, cf. Hit. atta-(Friedrich 38), Hur. attai (Laroche 63), Sum. a d(.d a) (PSD A 3 9, with several orthographic variants). However, both the extension in -ān-and the meaning 'lord' must be regarded as CC innovations (Garbini 1984:94).
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6. adr 'wonderful, magnificent, strong, of good quality', udr 'nobility, the most noble' .
y Widely attested, the meaning 'to be wonderful, magnificent' is clear from the parallelism between udr and mmd 'choice' in 1.4 v 16-17.
f Pho. dr 'to be mighty, powerful', dr 'great, mighty, grand, illustrious, splendid' (DNWSI 17-19), 22 Hbr. dr 'to be glorious', addīr 'mighty, magnifi cent', ädär, addärät 'splendour' (HALOT 13-17).
17 Rather uncertain, cf. hillerS-cuSSini 1996:335. 18 Exact details of the functional distribution between *bal-and *adān-in Ugaritic and Canaanite remain to be investigated. The most ancient PS picture was probably identical to what is synchronically observed in Akkadian, where bēlu is the only term for both 'lord, master' and 'owner' (CAD B 191). As I tried to show in Kogan 2005:532, in Aramaic *bal-was relegated exclusively to the latter meaning since the earliest inscriptions on, the former one being expressed by mr. Is it possible to detect any similar distribution in Canaanite?
19 Attested in 1.23:32, 43 (ad ad 'father, father!'), paralleled by um um 'mother, mother!' (v. 21 Although one cannot exclude that *-ān-is due to an adaptation of the Hurrian determinate form attani (cf. Sanmartín 1977:271). 22 The extraordinary wide attestation of the Phoenician adjective makes one suspect that it could be the main exponent of the basic concept 'big, large' in this language (cf. drnm wd rnm 'from their large one to their small one' in KAI 85:1, pkšt drt 'large pyxis-vessels' in IEJ 35 83:4, rt drt 'large crowns' in KAI 145 I 3) -at least a more suitable candidate than the otherwise expected gdl or rb (for which v. KrahmalKov 2000:137 and 440 respectively). One cannot exclude that also in Ugariticdr enjoyed the same basic status (see Section 3.1 of the forthcoming second part of this contribution).
d The origin of CC * dr 'to be great, strong, magnificent' is uncertain. JPA dyr 'mighty' (DJPA 35) is marginally attested and (with Sokoloff) is most probably a Hebraism. JBA ădīrūtā 'glory' is derived from the root hdr with a weakening of h in DJBA 81. Cf. perhaps Tna. addärä 'to heap up, amass, to collect' (TED 1530), which would point to PS *dr 'to be massive'. In DRS 10, CC *dr is compared to Arb. udrat-'scrotal hernia' (Lane 35).
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7. hb 'to love', ahbt 'love' (DUL 31).
y The meaning of ahbt is reliably derived from the parallelism with dd 'love' (1.3 III 5-8) and yd 'love' (1.4 IV 38-39).
f Hbr. hb 'to like, love', ahăbā 'love' (HALOT 17-18). d The origin of CC * hb 'to love' is uncertain. The combination of  and h as root consonants, hardly possible in Semitic verbal roots (Greenberg 1950:168), makes one think of a secondary origin for one of the gutturals. An extension of the biconsonantal element *b 'to wish, to desire', represented by Hbr. by 'to want' (HALOT 3), yb 'to long for' (ibid. 381), Syr. wb etpa. 'de siderio flagravit' (LSyr. 7), yb 'desideravit' (ibid. 293), Arb. bb 'to yearn, long for' (Lane 3), is thus possible (with DRS 10). Cf., alternatively, Arb. hbb 'to groan before copulation (a buck)' (LA 1 917), tentatively compared to Hbr. hb in Zaborski 1971:65. The root *hb does not seem to be attested in Aramaic: the reading hbth in Cowl 75:3 is abandoned in favor of wpsth in Porten-Yardeni 1993:244, 24 whereas JA ahăbā 'love' (Ja. 19) is poorly attested and must be borrowed from Hebrew.
am 'strong' (DUL 74).
y Attested in 2.33:5 and 1.82:14. Both contexts are fragmentary, but the meaning '(to be) strong' is very likely (mlkn am 'our king (is) strong', ydk am [ammi] 'strengthen your hand'). 25 f Hbr. m 'to be strong' (HALOT 65), ammī 'strong' (ibid. 63). d The origin of CC * m 'to be strong' is unclear. Cf. perhaps (with DRS 23) Arb. m 'to be strongly resolved' (LA 7 128). It is also tempting to com pare Akk. emēu 'to be hungry' (CAD E 148, AHw. 214), with the meaning 23 "La rac. exprimerait la notion d'enflure". 24 Cf. "the only time hb is found in Ar. ??" (DNWSI 20). 25 For the former passage v. pardee 2002:106. The translation "(may) your hand (be) strong" for the latter passage (del olmo lete 2004:376) is problematic since yd 'hand' is feminine (cf. also the imperative ud above in the same line).
shift 'strong' > 'hardship, hunger' illustrated by Akk. dannatu 'hunger' < dannu 'hard, strong' (CAD D 87-92). (Leslau 1956 :10, 1969 ) is problematic since *-ay-is not expected to be reduced to ə even in a heavily used non-accented proclitic. 26 The phonologically transparent equation with Arb. ayna 'where' (HALOT 41) presupposes a semantic shift from rhetorical question to negation.
in
27 If this etymology is accepted, the innova tive nature of CC *ayn-is evident. Still another possibility is to identify *ayna with the PS negative element *ay/*ī (v. HALOT 38, CDG 1 for cognates), in which case the innovation (addition of -n) becomes formal rather than semantic (cf. Faber 1991:416). In any case, *ayn-as a predicative element negating pre ̣ sence and existence 28 is a highly specific CC lexical feature.
29

10
. an 'strength' (DUL 76).
30
y Hapax Legomenon in 1.6 I 50-52: dk anm l yrṯ ! m bl l ydb mr 26 The same is true of the hypothetic negative particle in in Arabic, where -i-can scarcely go back to *-ay-(cf. leSlau 1969:137-140, with copious references to previous studies). Note that *-ay-> -i-in this hypothetic lexeme is indeed codified as shortening in Fischer's standard reference grammar of Classical Arabic (2002:30) . 27 The same semantic development is usually thought to explain the emergence of Akk. yānu 'there is not', presumably from ayyānu 'where?' (CAD I/J 323, AHw. 411, GAG § 111b). If this derivation is correct, the Akkadian form, superficially similar to CC *ayn-, cannot be its immediate cognate (against most of our dictionaries and faber 1991:414), but, at best, a result of a parallel semantic development. Indeed, the negative meaning of (ay)yānu does not seem to be attested before Middle Babylonian and, consequently, has no chances to be inherited from PS. 28 The emergence of this feature probably correlates with the fact that Canaanite languages do not express the negation of existence by the fusion of *lā and *yīַ tay (as against Aramaic, Arabic and Assyrian).
29 Contra faber (1991:421, 423) who traces her *ayn 'isn't' back to PS. 30 In this article, the definition Hapax Legomenon will be used technically in a broader sense, subsuming not only true unica, but also those Ugaritic words which are attested several times in the corpus, but only in one stereotype (or, more rarely, several quasi-stereotype) context(s). This convention will allow the reader to make a quick (albeit of necessity preliminary) distinction between common vocabulary and occasionalisms. 14.  aps 'extremity, edge, end' (DUL 91).
y Hapax Legomenon in 1.6 I 59-61, the meaning 'extremity' is reliably derived from the context (p nh l tmγ yn hdm r išh l ymγ y  apsh 'his feet do not reach the foot-stool, his head -its (upper) extremity').
f Amarna Canaanite up-sí- i 'extremity' (DNWSI 97), 35 Pho.  ps 'only' (ibid.), 36 Hbr.  äpäs 'extremity, end; end, nothing, nothingness; notwithstan ding',  ps 'to be at an end, to be no more' (HALOT 79),  opsayim 'the two extremities' (BDB 67). If this hypothesis is correct, the borrowing is probably to be dated back to the CC period: while the fixed expression apsē ärä 'extremities of the earth' may be reminiscent of the mythological connotations of the Akkadian term, the more neutral meaning 'extremity, end', attested in both Ugaritic and Hebrew, does not seem to be attested in Akkadian and must be a Canaanite innovation.
urbt 'skylight, window' (DUL 99).
y The meaning 'window' is clear from 1.4 v 61-62, where urbt is paral leled by ln 'window' (bl ašt urbt b bh [tm]  ln b k rb hklm 'I will surely put a skylight in the house, a window in the palace') and 1.169:2-3 (w tu ... k k r urbtm 'it will go out ... like smoke through a skylight').
f Hbr. ărubbā 'hole in the wall through which the smoke passes' (HA LOT 83).
d The origin of CC * arubb-at-'window' is obscure. It is tempting to connect it with the verbal root rb 'to lie in ambush', well attested in Hebrew.
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Such a derivation implies an original basic meaning 'to spy, to lurk behind' (cf. in this sense Ja. 113, 116). 16. ms 'to load (with); to erect, build', msn 'load, cargo' (DUL 166), mms 'the one loaded with' (ibid. 521).
y The meaning 'to load with' (rather than the more general 'to carry') is likely in 1.6 I 12 (ms m ly aliyn bl 'load on me, please, Bl, the victorious One'), followed by tšu aliyn bl l ktpt nt k tšth 'she takes Bl, the victorious One, and puts him on the shoulders of nt'.
f Pho. ms 'to carry' (DNWSI 872), Hbr. ms 'to load (on to an animal); to carry' (HALOT 846).
d From PS * ms 'to be massive, compact, heavy': JA ămas 'to press (the teeth together)' (Ja. 1090), Syr. ms (etpe.) 'contractus, condensatus fuit' (LSyr. 530), perhaps Arb. ms 'to be hard, strong' (LA 6 177).
40 Tgr. amsä 'to become pregnant' (WTS 456) may continue the meaning 'to be heavy' (Buck 1949:283), but can also be considered a semantic development from 'to carry' 38 With rainey 1977:60, one hesitates to identify with this root the form ar-ba-ku in TT 2:6, most probably a suffix conjugation form of Akk. erēbu 'to enter' (so most recently horowitzoShima 2006:133). 39 Designations of window derived from the verb 'to look' (and similar) in Indo-European are discussed in bucK 1949:470.
40 Not 'to be heavy' as in HALOT 846 (contrast BDB 770!).
or 'to be loaded with' (Leslau 1956:40, Buck 1949:283-284). In this case, the meaning 'to carry' is not exclusively Canaanite.
pp 'pupil (of eye)' (DUL 173).
y The most reliable attestation is 1.14 vI 29-30: d k h ib ik ni pph sp trml 'the pupils (of whose eyes) are of pure lapis-lazuli, whose eyes are like alabaster bowls' (translation from Pardee 1997:335). The meaning 'pupil' (or any other part of the eye) can hardly be deduced from this particular context, but cf. ašlw b p nh 'I will repose in the gaze of her eyes' in the immediately following line of the parallel passage in 1.14 III 43-45. The context of ppk in RSOu 14 53:5' is broken, but an anatomic meaning is likely in view of pnk 'your feet' and ydk 'your hands' in the next line. 
r 'city' (DUL 178).
y The most reliable attestations of r 'city' are in the passages where it is paralleled by pdr 'town, settlement', such as 1.7 VII 9-10 (tt l ttm ad r šbm šb pdr 'he takes possession of sixty-six cities, seventy-seven towns'). 44 Comparison between Hbr. īr and Tgr. erä 'to come home, to turn in, to come' suggested in WTS 480 is rather far-fetched. For a critical assessment of the possible relationship between Hbr. īr and Sumerian u r u v. 41 See also 1.16 VI 6-7 (rm tdu ... pdrm tdu 'she overflew ? the cities, she overflew ? the towns') and 1.14 III 6-7 (grnn rm šrn pdrm 'attack the cities, besiege the towns'). 42 Hapax Legomenon in KAI 37A 6 (lšrm br 'to those who dwell ? in the city', cf. gibSon 1982:128). This interpretation is not universally accepted. 43 A similar geminated root presumably underlies the plural form ārīm in Hebrew (cf. the Samaritan pronunciation arrəm, ben-ayyim 2000:248). 44 The term is preserved in post-classical Yemeni Arabic as urr-'Berg' (al-Selwi 1987:150 151), 'isolated mountain; rock, stone; fortified but not large stronghold' (piamenta 320). The morphological shape of this term is quite different from that of Hbr. īr. 47 The highly mar ginal status of šy in Ugaritic contrasts sharply with its basic status in Hebrew (and, presumably, Moabite). The main Ugaritic verb with the meaning 'to do, make' is bl (DUL 205), 48 undoubtedly related to Phoenician pl (DNWSI 924), which is also the basic exponent of this meaning. 49 As for *ŝy/*šy, it does not seem to be at all attested in Phoenician. 45 The Hebrew cognates kiryā  and kärät  are, in their turn, comparatively rare poetic synonyms of īr (BDB 900).
46 An interesting semantic parallel to this semantic development ('to do' > 'to hurt') is provided by Mhr. fāl, Jib. faál 'to hurt someone' (ML 86, JL 51) < *pl 'to do'. Cf. also the meaning of the Tigre cognate in fn. 49. 47 The phonological irregularity (ESA s 1 ≠ Hbr. ŝ) is remarkable and still awaits an explanation. 48 As D. Pardee points out to me in personal communication, there is no direct evidence that Ugr. bl was indeed used with the general meaning 'to do' (= English to do, French faire): it is only the meaning 'to make, to produce, to manufacture' that is in evidence in all the extant passages. Pardee is right, moreover, that there is probably no diagnostic context for the general meaning 'to do' in the Ugaritic corpus available to us. 49 Further cognates include Arb. fl 'to do' (lane 2420), Sab. fl 'to make' (SD 43), Qat. fl 'to make, to do' (LIQ 130), probably Tgr. fäalä 'to weave; to do mischief, to invent (lies)' (WTS 671, hardly an Arabism). For the MSA cognates with the meaning 'to hurt' v. fn. 46. In Aramaic *pl is only marginally attested, mostly with the meaning 'to work' (DJPA 441, LSyr. 585, DJBA 923, Kogan 2005:519).
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. bd 'into the hands of, (intended) for; from the hands of; at the hands of, for' (DUL 214). d-'by, at, from' seems to be lost in Biblical Hebrew, 50 but its presence in an earlier stage of the development of Palestinian Canaanite is assured by ba-di-ú 'from his hand' as a gloss to Akk. i-na ŠU-ti-šu in EA 245:35 (Megiddo), v. Rainey 1996 III 23.
d CC * bād-'by, at, from' is a fossilized combination of the preposition *bi-and the substantive *yad-'hand'. While structurally similar formations are well attested elsewhere in Semitic (e. g. Hbr. imm-ād-ī 'with me', Arb. in-da < *im-da, la-dā/la-day 'by', cf. Nöldeke 1910:116), formal and semantic pecu liarities of *bād-provide a highly specific CC isogloss (cf. Garbini 1984:95). 1. bkt 'to search for, to look for; to investigate, find out' (DUL 235). y Reliably attested in 1.6 IV 20 ( abkt  alyn bl 'I will look for Bl the Mighty'), 2.39:34-35 (atr it bk t w štn ly 'look for it wherever it may be and deliver it to me'), 51 2.42:26 (mlkn ybk t anyt 'our king is looking for ships'). f Pho. bkš  'to seek, to look for' (DNWSI 188), Hbr. bk š (pi.) 'to search for, to demand' (HALOT 152).
d The etymology of CC * bkt  'to look for' is not quite certain, but com parison with Jib. b kz t 'to dig away, to dig up, to dig for', b tk ət 'to throw things around while searching' (JL 25, Müller 1995:145) ) and 2.32:8 (kl dbrm hmt 'all these matters', context broken). f Pho. dbr 'to speak', dbr 'word' (DNWSI 238-239), Hbr. dbr 'to speak', dābār 'word, matter' (HALOT 210-211).
d Notwithstanding numerous attempts (v. references in BDB 180, HA LOT 210, DRS 214-215, Schmidt 1978:94-95), no convincing etymology for CC *dbr 'to speak' has been proposed so far. The root dbr with this meaning is not attested in Aramaic beyond the preposition l-dbr, al-dibrat 'on account of', which, as plausibly suggested in HALOT 1848, must be borrowed "from Canaanite formal language". For the presence of dbr in the Deir Alla inscription (II.7) and its implications for the genealogical setting of its language v. Kogan 2005:553-554. There is hardly any direct relationship between CC *dbr and Arb. dabbara 'to consider, forecast the results of the affair; to meditate upon' and 'to relate the tradition received from another person' (Lane 844), as both meanings look like internal Arabic developments from 'to follow' -the basic meaning of dbr in that language. The functional load of Ugr. dbr is inferior to that of its cognates in Hebrew and Phoenician, where it functions as the main exponent of the meaning 'to speak' (covered by rgm in Ugaritic, Kogan 2006a:455). 53 Numerous syllabic spellings with PA can be found in reiter 1997:361-368. Since BAR is the normal rendering of [par] (= pár) in Old Assyrian (von Soden-röllig 1991:10), I can only wonder why "the Old Assyrian form of the word for 'iron' ... and the local West-Semitic forms ... have an obvious common feature: the initial pronunciation with |b|" (artzi 1969:270).
54 Also: 'scissors by which iron is cut by a blacksmith'. 
gg 'roof' (DUL 296).
y Reliably attested, the clearest evidence for the meaning 'roof' comes from 1.14 II 26-27 (w yrd krt l ggt 'Krt will descend from the roof').
f 
gl 'to rejoice' (DUL 297).
y Hapax Legomenon in 1.16 I 14-15, the meaning is clear from the paral lelism with šm 'to rejoice' (b yk abn n ! šm b l mtk ngln 'we are glad, our father, in your life, in your immortality we rejoice').
f Amm. gl 'to rejoice' (DNWSI 222), 59 Hbr. gyl 'shout in exultation, rejoice' (HALOT 189). d Ginsberg (1970:103) adduces CC * grš 'to drive out' as a root "con fined to the Canaanite languages", which is not quite correct in view of Syr. graš 'traxit', pa. 'sustulit, abstulit, attulit' (LSyr. 135). The prominence of *grš 'to cast out, to expel' in Canaanite is nevertheless conspicuous (note that the Syriac verb, strangely missing from the list of cognates in HALOT 204, is sparsely attested, 61 whereas its semantic overlap with CC *grš is not complete 62 ), and it is tempting to suppose that this meaning represents a shared innovation from an original (and more general) 'to drive (away) ' 68 The Hebrew and Ugaritic terms, though obviously cognates, are not equivalent from the functional point of view. The Ugaritic word was probably rare and did not function as the general designation of rain ("pas seulement une forte pluie ou une 'pluie torrentielle' mais plutôt une 'tornade'", bordreuil 1991:29). The main Ugaritic designation of rain was likely mr (Kogan 2006a:447). In Hebrew, gäšäm has become prominent as the basic exponent of the meaning 'rain', to some extent depriving māār of this function. However, this process was by no means completed: māār is still so widely used that it is hard to decide which of the two terms synchronically occupies the basic semantic slot for the concept 'rain'. Zobel (1997:251) believes that "the most general term for rain is māār, but provides no substantiation for this opinion. Absolute frequency being nearly identical (38 attestations for māār vs. 35 for gäšäm, zobel 1997:250), it would be tempting to suppose that māār was more "poetic" and gäšäm more "prosaic", but at least statistically this is not the case (ca. 13 prosaic attestations for each term). There may be, however, a few more subtle arguments in favor of the basic status of gäšäm. In the prosaic passages, gäšäm is found in a variety of contexts with meteorological connotations: rain and rainbow (Ez 1:28), rain and dark heaven, clouds and wind (1K 18:45), rain and wind (2K 3:17), sound of rushing rain (Ez 34:26), rain and storm-wind (Ez 13:11). In prosaic passages involving māār such combinations are less common (cf. rain, hail and thunder in Ex 9:33-34, rain and thunder in 1S 12:17-18). Much more frequently, prosaic passages mentioning māār deal with presence/absence of rain as the source of fertility. In the poetic corpus, the distribution is slightly less pronounced: contrast gäšäm and wind (Pr 25:14), gäšäm and northern wind (Pr 25:23), gäšäm and clouds (Qoh 11:3, 12:2), gäšäm and autumn (Ct 2:11) with māār and lightening (Ps 135:7, Je 10:13), māār and clouds (Is 5:6). Can one surmise that in spoken Hebrew gäšäm was the main term for rain as a meteorological phenomenon, whereas māār was more connected with rain water flowing on the ground, primarily as a source of fertility? The fact that yrd 'to go down (rain from the heaven)' is more frequent with reference to gäšäm (Ez 34:26, Is 55:10, Jo 2:23) than with reference to māār (Ps 72:6) might point in the same direction. 
hlm 'to hit' (DUL 339).
y Reliably attested, e. g. hlmn tnm k dk d tltid l udn 'he hit him twice on the crown, thrice on the ear' (1.18 IV 22-23).
f Hbr. hlm 'to strike, to beat' (HALOT 249), Pho. mhlm 'struck coinage, coin mint' (Krahmalkov 2000:272, cf. DNWSI 601).
d There is no reliable cognate for CC * hlm 'to hit, to strike'. Cf. perhaps 69 "Les hameaux, des fermes fortifiées (gt en ougaritique correspond à dimtu en accadien" (bordreuil-pardee 2001:351). 70 This vocalization is suggested by syllabic spellings of Canaanite toponyms. In Hebrew, the phonetic shift *gin-t-> gat is identical to one observed in *bin-t-> bat 'daughter'. 71 The very idea (somewhat clumsily expressed throughout Michaux-Colombot's article) of regarding *gin-t-as a by-form of *ginn-at-/*gann-at-'garden' (a feminine formation from *ginn /*gann-) is not unattractive: note that *gvnn-at-is otherwise unattested in Ugaritic, whereas in Hebrew *-at-/*-t-doublets like k  iryā/kärät 'town' are commonplace. However, the hypothetic semantic narrowing from 'garden, agricultural estate' to 'vat, wine-press' ("la gat-'pressoir' ne serait qu'un sens secondaire à la gat-'surface délimitée'") is rather hard to imagine.
(with Leslau 1956:18 and DRS 417) Tna. halämä 'to smack s. o. in the face, to box his ears' (TED 4).
hmlt 'multitude' (DUL 342).
y Reliably attested in parallelism with nšm and lim 'people' in 1.3 III 27-28 (rgm l td nšm w l tbn hmlt ar 'a matter which people do not know, the multitudes of the land do not understand'), 1.6 I 6-7 (bl mt my lim bn dgn my hmlt 'Bl has died, what (will happen to the) people? Dgn's son -what (will happen to the) multitude?'), 1.6 II 17-19 (npš srt bn nšm npš hmlt ar 'my appetite lacked men, my appetite -the multitudes of the earth'). Less decisive is 1.2 I 18 (tn ilm d tk h d tk yn hmlt 'give (up), o gods, the one whom you obey, the one whom the hordes (of the earth) fear').
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f Hbr. hămullā 'crowd' (HALOT 251). d As suggested in DRS 419, CC * hamull-at-'crowd' is probably an ex tension of the widely attested biconsonantal element *hm 'to be noisy' (the se mantic shift is well known from Hbr. hāmōn 'turmoil, noise, roar; multitude, crowd', HALOT 250). Old Aramaic hml 'noise' in KAI 222A 29, often com pared to Hbr. hămullā (e. g., DRS 423), is unreliable and eventually rejected in DNWSI 287 (contrast Fitzmyer 1995:87). Arb. hml 'to overflow and pour forth (water, rain)' (LA 11 848, Lane 3045) compared in HALOT 251 is semantically remote. 73 The unprovenienced reference to "a social term like Arabic hamulah (sic!) 'clan'" in Smith 1994:290 is unclear to me. What is probably meant is hamūlat-'(a herd) left to graze by itself' (LA 11 849: allatī qad uhmilat turā), a clearly internal Arabic derivation from hml 'to let alone, to disregard'. 74 Clearly enough, hr is not the main designation of mountain in Ugaritic and, consequently, not the semantic equivalent of Hbr 
ln 'window' (DUL 361). y The most transparent attestation is 1.4 V 61-62 ( bl ašt urbt b bh[tm]
ln b k rb hklm 'I will surely put a skylight in the house, a window in the palace'). In 4.195:15, tmn lnm 'eight windows' appear among wooden objects. 
mt, pl. myt 'wall' (DUL 364-365).
y Well attested, paralleled by mgdl 'tower' in 1.14 II 21-22 (l l ṯr mgdl ̣ rkb tkmm mt 'climb on the top of the tower, mount the shoulders of the wall') and tγr 'gate' in 1.119:26-27 (k gr z tγrkm k rd mytkm 'when a powerful one attacks your gate, a mighty one your walls'). 75 Quite interesting is Tna. hərät 'ridge of mountains, mountain chain, high place, elevation, hill' (TED 16). 76 Cf. also KrahmalKov 2000:178, who observes that "in Phoenician-Punic, dš is never a synonym of yr 'month'" -i. e., the Phoenician usage of dš is close to that of Ugr. dt and different from the more advanced Hbr. ōdäš. 77 A few attestations of the Akkadian adjective eššu 'new' applied to moon (CAD E 376, mostly Nuzi) do not undermine the specifically Canaanite nature of this isogloss. f CC * a(r)raš-'artisan' is likely derived from PS *rš 'to be skillful, intelligent, endowed with magical power': 80 Akk. eršu 'wise' (CAD E 314, AHw. 246), Ugr. rš 'to make spells or incantations', rš 'magic spell' (DUL 370-371), Hbr. ărāšīm 'magic' (HALOT 358), JPA ārāš 'sorcerer', äršīn 'sorcery', Syr. eršē 'ars magica' (LSyr. 259), Mnd. hrš 'to enchant, bewitch' (MD 153), Gez. arasa 'to practice sorcery' (CDG 243), Muh. araši, Sod. aräši 'man who has the power of casting the evil eye' (EDG 92). 79 One is tempted to connect CC *āmiy-(a)t-with Arb. āmiyat-'mass of stones with which a well as cased; all the stones of the casing of a well, matching one another' (lane 652). If accepted, this comparison -morphologically attractive and implying a kind of semantic "degradation" of an original meaning 'wall' in Arabic -would push *āmiy-(a)t-back to PCS. Cf. also Yemenite Arabic āmiyeh 'Hofraum' (behnStedt 1992:288). 80 Etymological relationship between Akk. eršu, Ugr. rš and Hbr. ārāš is widely acknowledged (CAD E 314, AHw. 246, HALOT 358, etc.). In HALOT 358 the Hebrew term is simultaneously equated with the verbal root rš I 'to plow', which makes little sense in view of the consistent spelling with š rather than t in Ugaritic (loewenStamm 1980:78-80).
wy Št 'to prostrate onself' (DUL 380).
y Reliably attested in the prostration formula (1.4 IV 25-26, etc.), 81 toge ther with hbr and k l 'to fall', kbd 'to honour'.
f Hbr. hištaăwā 'to bow down' (HALOT 296, 1457). d The origin of the CC verb for prostrating is disputed (v. Kreuzer 1985:39-41 and Tropper 1990:73-74 for the history of research). According to a widespread opinion (e. g., HALOT 295), these verbs are to be parsed as Št stem forms of the root wy 'to curl, to coil', unattested in Canaanite but present in Arabic (wy v 'to assume a round or circular form, to coil, to gather itself together (a snake)', Lane 679).
82 An alternative derivation from wy 'to live' has been proposed in Segert 1984:185 ("to ask life for oneself") and Kreuzer 1985:54-60 ("hoch leben lassen; huldigen, anbeten").
83 Still another possible etymology is Arb. istayā 'to be ashamed, to be shy of somebody' (Lane 680), the semantic relationship between 'to be ashamed' and 'to humiliate oneself' being well conceivable. Independently of its etymological interpretation, this verb represents a highly specific CC isogloss. foncer' (LS 213). According to CAD K 7, the meaning 'to full clothes' for Akk. kabāsu is attested in the Sargonic document MAD 1 258:6 (ana TÙG.ŠÀ.GA. DÙ GA-BA-ZI-im 'in order to full a garment', so already Gelb 1957:141), but this highly isolated example, even if correctly interpreted, does not undermine the high specificity of this CC isogloss.
kbs, kb 'fuller, launderer' (DUL 429).
ksm, km 'spelt (grain similar to wheat)' (DUL 462).
y Widely attested in economic documents and probably equated with Akk. kunāšu 'spelt' in the polyglot vocabulary. 85 Since CC *kussam-t-is to some extent similar to PS *kunāt-'spelt, emmer' -Akk. kunāšu (CAD K 536) and Syr. kūnātā (LSyr. 336) -one wonders whether it might represent a secondary rebuilding of *kunāt-under the influence of *ksm rather than a completely new independent formation.
ln 'to sleep, stay the night' (DUL 500).
y Hapax Legomenon in 1.17 I 14-15, the meaning 'to sleep' is reliably de duced from the parallelism with škb 'to lie down' (yd th yl w yškb [yd] mizrth p yln 'he cast down his cloak, went up, and lay down, [cast down] his girded garment so as to pass the night', Pardee 1997:344).
f Hbr. lyn 'to spend the night, stay overnight' (HALOT 529). It is uncer tain whether this root was present in Phoenician: both the reading ytlnn and the meaning 'to spend the night' suggested in DNWSI 575 (and elsewhere) for KAI 24:10 are problematic (Tropper 1993:39-41).
[ku-na]-šu =
┌ ku ┐ -sú-mu (huehnergard 1987:139). 85 This semantic derivation is paralleled by Latin spelta (> French épeautre, English spelt), borrowed from a non-attested early Germanic source eventually going back to PIE *spel-'to cut, to split' (WH 2 238, 571-572). One wonders, furthermore, whether Sumerian z í z 'spelt' could be borrowed from Akk. zīzu with the same meaning, which, in its turn, can be regularly derived from zâzu 'to divide, to separate' (contrast AHw. 1534 where Akk. zīzu 'spelt' is thought to be borrowed from Sum. z í z). f Hbr. msk 'to mix', mäsäk 'spiced drink', mimsāk 'jug of mixed wine' (HALOT 605, 595).
d CC * msk 'to mix (wine with spices)' is clearly related to *mzg with the same meaning, attested in Syr. mzag (LSyr. 378) and elsewhere in Aramaic.
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The ultimate origin of both variants is uncertain. Lipiński (1970:84, cf. also Loretz 1993:248, 254) surmises an Indo-European borrowing (Latin misceo, Greeek miv sgw < PIE *meik'-, *meig'-, Buck 1949:335), which is not implau sible in view of the conspicuous similarity between the two sets of forms. The reverse direction of borrowing would be improbable because of the semantic narrowness of the Semitic verb.
mh 'bed' or 'downwards' (DUL 604).
y Hapax Legomenon in 1.14 I 28-30: tntkn udmth km tk lm arh k mmšt mth 'his tears drop like shekels to the earth, to the bed like five-shekel weights'. The widely accepted translation '(his) bed' for mth (Pardee 1997:333, Parker 1997:13, Tropper 2000:691) seems to be superior to 'downwards' (Loretz 1995:112, with references to earlier studies where this interpretation is endorsed). 88' Note in particular that neither Hbr. máā nor Pho. m display the feminine ending -t-found in the Ugaritic form.
(DNWSI 616) and Hbr. máā 'beneath, downwards' (HALOT 573); for the meaning 'bed' cf. Hbr. miā 'couch, bed' (HALOT 573).
d Both CC * ma-'down' and *mv-at-'bed' are thought to go back to PS *nw 'to stretch (down)': Hbr. ny 'to spread out, to bow down low, to stretch out' (HALOT 692-693), JPA ny 'to bend over' (DJPA 348), Arb. nw 'to stretch out (a rope)' (LA 15 387).
43. nr 'boy; lad, assistant, serving lad', nrt 'maidservant' (DUL 616-617).
y Widely attested (but conspicuously absent from epics and myths). For the meaning 'boy, lad' note, in particular, the use of nr together with att 'wife' in 2.33:28-29 and in parallelism with γr 'boy' in 1.107:8-9.
f Eg.-syll. na ˶ a ˶ ru 2 ˶ na 'soldiers' (Hoch 1994:182-183), 89 Pho. and Amm. nr 'young boy' (DNWSI 739), Hbr. naar 'lad, adolescent', naărā 'young unmarried girl' (HALOT 707).
d The origin of CC * nar-'boy, lad' is obscure. None of the two widely attested homonymous verbal roots *nr ('to cry, shout' 90 and 'to stir, raise' 91 ) provide a suitable source of derivation. Arb. nuarat-'foetus in the womb of female wild ass' (LA 5 260) is semantically more attractive, but too isolated to be taken as a reliable cognate. Hoch (1994:182-183) tentatively connects *nar-with Akk. nīru 'a word for troops' (CAD N 2 265), emphasizing the military connotations of the CC term. 92 89 As Hoch correctly observes, in view of the complete absence of this root from Aramaic, one is compelled to assume that the Egyptian rendering reflects a Canaanite language with nunation in the plural (such as Moabite). 90 Akk. naāru 'to roar' (CAD N 1 7, AHw. 694), nāiru 'raging, roaring' (CAD N 1 150, AHw. 709), Syr. nəar 'clamavit (asinus)' (LSyr. 435), Arb. nr 'to utter a noise' (lane 2815), Amh. anarä 'to cause to resound' (AED 1018). Note that according to Kopf 1976:155 "könnte nr, das ja auch von einem Kleinkind gebraucht wird ... ursprünglich soviel wie Schreihals bedeuten". 91 JPA nr 'to shake out' (DJPA 354), Tgr. nar 'mischief, quarrel, revolt' (WTS 335), Tna. tänarärä 'to be prideful' (TED 1351), Amh. narä 'to bounce upward, rise up' (AED 1018).
92 The Akkadian word, attested several times in lexical lists of the first millennium, is not separated from nēr '600' in AHw. 779. Cf., alternatively, Akk. nāru as an element of personal names in OA and OB (na-ar-bi-tim, na-ar-É.A, ku-bi-na-ri, CAD N 1 376) and translated as 'eine Personenbezeichnung' in AHw. 749. Could it be tentatively interpreted as a (WS?) lexeme meaning 'servant, lad'? In farber 1989:54-56 a hitherto unrecognized Akkadian lexeme naru 'child' has been identified in the colophon of a 1 st millennium Baby-Beschwörung. Farber furthermore refers to roth 1987:739-746 where nāru and nārtu in NB documents, traditionally understood as 'male/ female singer', are reinterpreted as WS borrowings denoting lad and lass respectively. For a possible precedent in OB Mari see finally Kogan 2011.
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. nbk, npk 'fountain, spring', mbk 'source, spring' (DUL 617, 523).
y Reliably attested in 1.14 V 1-2 ( nbk 'fountain' || mk r 'spring') and 1.4 IV 21-22 (mbk nhrm 'source of the two rivers' || apk thmtm 'streams of the two deeps'). Numerous syllabic attestations of nabku and nab(a)kūma are discussed in Huehnergard 1987:151.
f Hbr. nibkē yām 'sources of the sea' (Job 38:16), mibbəkī nəhārōt 'source of the rivers' (Job 28:11), nbwky mym (1Q Hod 3:15).
d As suggested in HALOT 663, CC * nabk-'spring, stream' is derived from PCS *nbg 'to spring up' with word-final devoicing *g > k: JBA nbg 'to break forth' (DJBA 725), Syr. nbag 'scaturivit, prorupit' (LSyr. 410), Mnd. nbg 'to (a)rise, spring up' (MD 287), Arb. nbǯ 'to go out (a partridge from its den)' (TA 6 229).
nbt 'honey' (DUL 618).
y Widely attested, paralleled by yn 'wine' (1.14 IV 1-2) and šmn 'oil' (1.6 III 6-7). (JL 198) . The Ugaritic form strongly supports this derivation, as it preserves the original *b, devoiced before t in Hebrew and Phoenician (*nub-t-> *nup-t-). The status of *nub-t-in Hebrew in Ugaritic is not identical: in Ugaritic, PS *dibš-'honey' left no trace (a nearly unique case throughout Semitic), whereas Hbr. dəbaš is clearly the main term for honey, of which nōpät is a rare poetic synonym.
ng 'to butt each other' (DUL 622).
y Hapax Legomenon in 1.6 VI 17-18 (yngnn k rumm 'they butt each other like wild bulls').
f Hbr. ng 'to gore' (HALOT 667). d The origin of CC * ng is uncertain. If Amh. tänagga 'to collide, bump into one another' (AED 1059), Muh. Msq. Gog. Sod. (tä)nagga, Wol. tänagä 'clash (cattle, objects), collide' (EDG 453) are related (so tentatively Leslau 1956:33), the meaning 'to butt, to gore' in CC could represent a semantic de velopment from 'to collide, clash', although the reverse is also possible. One wonders whether Arb. nǯ 'to succeed, to attain one's wish' (Lane 2766) could be related with an original meaning 'to butt', 'to fight'.
The root ng with the meaning 'to gore' is relatively widespread in Jewish Aramaic (both JPA and JBA, v. DJPA 340 and DJBA 729 respectively), but its total absence elsewhere in Aramaic makes one suspect that the attestations in the Jewish dialects are due to Hebrew influence.
nš 'serpent, snake' (DUL 628).
y Reliably attested, notably in 1.100 (paralleled by bn btn 'sons of the snake' in ll. 73-74).
f Hbr. nāāš 'snake' (HALOT 690). 94 Attestations of Ugr. nš are much less numerous than those of btn (DUL 252), and it was probably the latter term that functioned as the main designation of snake in Ugaritic. Conversely, in Hebrew, nāāš clearly enjoyed the basic status.
ntk 'missiles (projectile, dart)' (DUL 654).
y Reliably attested in 4.169:3 (list of weapons, together with k št 'bow' and ṯm ̣ 'arrows'). Less transparent is lm tš ntk dmrn in 1.4 vII 39, variou sly translated as 'why do you shake with fear, you who take up arms against Dimārānu' (Pardee 1997:263) and 'why do you fear the darts ? of the "Powerful One 1976:206-208). This comparison is, however, phonologically problematic: on the one hand, reliable examples of PS *š > Ugr. t are few; 95 on the other hand, CDG 403 plausibly relates Arb. nsq and Gez. nasak a to Akk. šutassuk u 'to put in order, to make ready, to prepare' (CAD N 2 22, AHw. 753).
96 If this compari son is correct, it is *s rather than *š that has to be postulated in the proto-form, which is definitely incompatible with either Ugr. t or Hbr. š. According to DUL 654, Ugr. ntk is probably "an allomorph and secondary lexicalization of nsk", which does not look convincing. 96 To be sure, Akk. nasāku  'to select' (AHw. 753, CAD N 2 21) may also be related, with a plausible meaning shift. 97 For a more detailed exposition of this hypothesis v. Sanmartín 1989:344-345, whose evaluation of the possible relationship between Ugr. ntk and Hbr. näšäk is, in my opinion, hypercritical.
98 According to Tropper, the unexpected  in pamt is due to foreign (more concretely, Phoenician) origin of the Ugaritic word. This hypothesis is hardly provable given the fact that the actually attested Phoenician forms are always spelled with .
99 DUL splits the available attestations into two variant roots p(w)k  and ypk, but there is hardly any compelling reason to postulate ypk in any of the pertinent passages (for ypk as a short form of the prefix conjugation from p(w)k in 1.14 I 12-13 v. tropper 2000:700).
VI 47 (špk ilm krm yn 'he provides the gods with rams and wine' 100 and passim in the following lines of this text).
f Pho. pwk 'to find, to obtain, to encounter' (DNWSI 903), 101 Hbr. pwk (hip.) 'to reach, to obtain, to find; to offer' (HALOT 920). Amarna Canaanite ia-pa-ak -ti (EA 64:23) almost certainly belongs to this root, although the com monly accepted meaning 'I sent' (Moran 1992:135) is somewhat unexpected for the basic stem.
d CC * ypk /*pwk 'to obtain, to acquire', causative 'to provide' (Green field 1969:99) is usually compared to Common Aramaic *npk 'to go out' and related terms elsewhere in Semitic (v. extensively Kogan 2005:524). Seman tically more suitable can be, however, Arb. wfq 'to be right, agreeable with what was wished', II 'to accommodate, to adapt, to dispose' (Lane 3057), which would imply an original basic meaning 'to fit, to be suitable, to be available'.
pnt 'joint, vertebra' (DUL 676).
y Attested in the descriptions of the buckling bodies of the gods Ym (l tnγn pnth l ydlp tmnh 'his joints did not buckle, his shape did not break up' in 1.2 Iv 17-18) and nt (tγ pnt kslh anš dt ṯ ̣ rh 'the joints of her loins contracted, the muscles of her back' in 1.3 III 34-35). Anatomic connotations of pnt in these passages are not in doubt, 102 but there are reasons to suspect a metaphoric ap plication of an originally architectural term ('corner' or the like, cf. 'corners of the back' in de Moor 1971:137). Such a possibility is supported by the meaning of the Hebrew cognate (v. below) as well as by the parallelism with tmn in 1.2 IV 17-18, since the latter lexeme is most probably borrowed from (or at least identical to) Akk. temmennu 'foundation' (CAD T 337). 54. rbd 'to prepare, get (a bed) ready', mrbd 'bedspread, counterpane' (DUL 731, 573).
y The specific connection with bed, couch is obvious for both the verb (trbd rš pdry 'the bed of Pdry is prepared' in 1.132:2-3) and the noun (mrbd mškbt 'a bedspread' in 4.385:9).
f Hbr. rbd 'to prepare a couch', marbaddīm (pl.) 'cover' (HALOT 1176, 631).
109 Amarna Canaanite ma-ar- d CC * rbd 'to prepare, cover a bed' likely derives from PCS *rbd with a more general meaning 'to cover, to put in layers': Pho. rbd 'to pave' (DNWSI 1052), Hbr. pB. räbäd 'mosaic pavement' (Ja. 1455), Arb. rabīd-'dates laid one upon another in an earthen pot' (Lane 1010). f Pho. sb 'to turn over', sbb 'round about', Amm. sbbt 'surrounding' (DNWSI 772), Hbr. sbb 'to turn oneself around' (HALOT 738).
rtt 'net' (DUL 750
d CC * sbb 'to turn' may be related to Arb. sibb-'turban', sabab-'cord, rope', sabīb-'a lock of hair' (Lane 1285-1286), 110 Tgr. šäbašäbä 'to put in folds 109 The noun is directly connected with bed in Pr 7:16 (marbaddīm rābadtī arŝī 'I have decked my bed with covers'). 110 One wonders whether Arb. tasabbaba 'to traffic' (lane 1284) could go back to an original meaning 'to turn around', which would offer an excellent parallel to Akk. sāiru 'peddler' (CAD S 60-61), Hbr 
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Contra HALOT 765-766, CC *spr 'to count; to tell' is to be strictly separated from the widely attested lexemes with the prototypes *sipr-'writing, inscrip tion, document' and *sāpir-'scribe', which are not genuinely West Semititc, but ultimately go back to Akk. šipru and šāpiru. d CC * vmvk -'raisin' goes back to PS *mk 'to press, to squeeze; to dry, to shrivel up': Hbr. mk 'to dry up, wither' (HALOT 1034), JPA mk 'to shrink, to dry out' (DJPA 466), JBA mk 'to be dry' (DJBA 967), Mnd. amk a 'shriveling' (DM 387), Tgr. č ̣ämk ä 'to pinch, to touch' (WTS 623), Tna. ämäk w ä 'to wring, to sque eze, to extract' (TED 2556), Amh. č ̣ämmäk ä 'to wring, to squeeze, to compress' (AED 2206), Har. č ̣ämäk ä 'to squeeze, wring' (EDH 51), Zwy. ämäk ä, Sel. Wol. aämäk ä, Sod. č ̣ämmäk ä, Eža č ̣əmammäk ä 'to wring wet clothes, to squeeze water out of clothes or dough' (EDG 621), perhaps Arb. āmiq-'hungry and thirsty' (LA  10 248). JPA immūk īn 'raisins' (DJPA 463) is almost certainly a Hebraism. The similarity between *vmvk -and Akk. muzīk u 'raisin' (CAD M 2 322, AHw. 692) observed in DUL 786 is conspicuous, but probably accidental.
59
. šd 'open field, stretch of cultivated land; field, land, plot, estate, farm' (DUL 807).
y The meaning 'plot of cultivated land', crucial for the exclusively Ca naanite status of this term, is abundantly attested, especially in economic and administrative texts. 115 For the semantic shift cf. Lat. computare > Fr. conter as well as proto-Germanic *tala 'Berechnung, Zahl; Rede' (ficK 1909:112).
[b]n 116 Hapax Legomenon in C 570:5-6: wlkd bn s 1 frt nln nk k lnhn n  rw byn n  n t ŝ ִ bn y wnwn 'und es sollen von Ausmaß der Palmenplantage Nqbn hinausführen Bewässerungsanlagen 62. šp 'family, offspring, descendants, clan' (DUL 835). y The meaning 'son, descendant' is clear in 1.14 III 48-49 ( wld šp l krt w γlm l bd il 'to bear a descendant to Krt, a boy to il's servant') and 1.16 I 9-11 (krt bnm il šp lpn w k dš 'Krt is a son of il, a descendant of the Benevolent and the Holy One'). The collective interpretation ('family') is likely in b klhn šp yitbd 'the family perished in its entirety' (1.14 I 24, note a few other collective designations of family in this episode), but the presence of yrt 'heir' in the parallel line 25 suggests that the meaning 'descendant, offspring' is prominent also in this passage.
f Pho. šp 'clan, family' (DNWSI 1181), Hbr. mišpāā 'extended fa mily' (HALOT 651).
128
d The origin of CC * švp-'family' is uncertain as none of the extant *šp roots elsewhere in Semitic allows for a transparent semantic development into 'family, progeny '. 129 125 Note especially the derived meanings 'to thrive, to flourish, to attain extraordinary beauty or stature' in Akkadian and 'to be proud' in Arabic.
126 Hapax Legomenon in 1K 18:46: wa-yšannēs motnāw 'he girded his loins'.
127 For - note however JPA šn 'strap, lace' (DJPA 560), JBA šn 'to tighten a cord', šnāā 'lace' (DJBA 1166).
128 It is hard to say whether Hbr. 
